Northeast India displays a distinctive geoethnic character.' About three-quarters of the region is covered by hilly terrain, and one-quarter consists of plains. So-called tribals live in the hill areas, and Sanskritized or Hinduized nontribals reside in the plains. According to the 1991 census, more than 71 percent of the region's population lives in the plains of Assam, and about 14.5 percent in the four tribal hill-states of Arunachal Pradesh, Meghalaya, Mizoram, and Nagaland." The nontribal communi ties consist mainly of the Hinduized (or Sanskritized) indigenous communities and of Hindu and Muslim immigrants from other parts of India and Bangladesh. Linguistic and cultural composi tions of the region are extremely diverse; "no one even knows precisely how many languages are spoken."? From the matrilin eal societies of Caro and Khasi-Jaintia to the warring tribes of the Nagas and Kukis, from the varying Sino-Tibetan cultural fea tures to the great Indic cultural system, the societies of Northeast India display a staggering cultural variety.
The religious composition of the region roughly parallels its geoethnic character. With the exception of Arunachal Pradesh, the vast majority of the people identify with one of the "six major religions of India": Buddhism, Christianity, Hinduism, Islam, [ainism, and Sikhism. While almost all the tribal people in the so called tribal states of Meghalaya, Mizoram, and Nagaland are
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tian. Among the hill-states, Arunachal Pradesh and Meghalaya have a good number of"other" religious persuasions. The census report identifies these as indigenous religions, often referred to as animism, found mostly in the rural areas. In terms of religious composition, Arunachal Pradesh can be said to be the most mixed in the region. According to Chander Sheikhar Panchani, three religions are harmoniously coexisting in Arunachal Pradesh: Hinduism in the foothills, animism in the central stretch of the hills, and Buddhism in the higher Himalayan frontiers,"
Christian Churches in Northeast India
The total Christian population of Northeast India, which is roughly 4.3 million, accounts for 22.7 percent of Indian Chris tians. With roughly 1.2 million, Meghalaya has the most Chris tians; Tripura, with 47,000, has the fewest. Although Roman Catholic missionaries had made a few visits at an earlier date, the Protestant mission bodies first established mission work in the region in the mid-nineteenth century. Until the independence of India, mission agencies respected a comity arrangement. Al though the continuation of comity became impossible, with the result that no one denomination now has exclusive "rights" to any particular territory, the heritage of comity has remained among Protestants, with most major denominations strongest in the territories where their mission forebears operated.
The three largest Christian groups are the Baptists, the Roman Catholics, and the Presbyterians. The Baptists, who arose from the work of Baptists from the United States, are now organized under the Council of Baptist Churches in Northeast India (CBCNEI) and dominate Nagaland, the Garo Hill district of Meghalaya, the larger part of the Manipur hills, and pockets of Christian communities in Assam. Until the middle of the twen tieth century, the Catholic presence was more or less confined to Assam and Meghalaya. Since then, the Catholic Church has been rapidly spreading in other parts of the region. 
Evangelization of Northeast India
Notable evangelization took place in the nineteenth century only in the area of present-day Meghalaya. At the beginning of the twentieth century, Meghalaya (divided into the districts of Garo Hills and Khasi-Iaintia) had the only significant Christian pres ence.? Although quite a few Assamese had converted to Chris tianity, their number was insignificant in relation to the overall population. In other parts of Northeast India mission work made headway only in the twentieth century.
Assam and Meghalaya. At the invitation of David Scott, the first British commissioner of Assam, the Serampore Mission started rather small-scale mission work by opening a school in Guwahati (Assam) in 1829. The school was closed in 1836, by which time another school had already been opened in Cherrapunji (now Meghalaya). Following the amalgamation of the Serampore Mission with the Baptist Missionary Society in 1837, the second school was also closed, and the Cherrapunji mission was abandoned in 1837. 10 Around the same time, in 1836, the American Baptist Mission arrived in the northeastern part of Assam with the intention of reaching China. When they were unable to move beyond the region, the missionaries gradually turned their attention to Assam itself, adopting it as a field in 1841. 11 Christian growth among the Assamese was slow, and the missionaries were frustrated. The only sign of success in Assam was among the tribal residents.
In 1847 Francis Jenkins, the successor of David Scott as the commissioner of Assam, opened a school in Goalpara near the Assam-Care Hills border that enrolled a number of Garo boys." October 2003 After they completed their studies, two Garo boys, Omed Watre Momin a.nd Ramkhe Watre Momin, converted to Christianity. This decision was the result of reading a tract, probably prepared by the Serampore Mission, that one of them found in a dustbin. They were baptized in 1863 at Guwahati. When the American Baptist Mission was unable to find missionaries for Garo Hills, the two resigned their jobs, proceeded to Garo Hills, and began evangelistic work among their people amid severe opposition. When American Baptist missionary Miles Bronson finally visited them in April 1867, he found thirty-seven Garos ready for bap tism and, after baptizing them, formed the first Garo church and ordained Omed to be the minister of the church." The organiza tion of a Garo Baptist Church was followed by the adoption of Garo Hills as the mission field of the American Baptist Mission.
The earliest Khasi converts were introduced to Christianity by Krishna Pal of the Serampore Mission. They were from the foothills of Khasi-land (now part of Bangladesh) and were bap tized in 1813. After the abandonment of the Serampore Mission's station in Cherrapunji, the Khasi and [aintia hills (now partof Meghalaya) came to be adopted by the Welsh Missionary Soci ety," which sent its first missionary, Thomas Jones, in 1841. As in other places of Northeast India, reduction of the language to written form and formal education at the primary level became the preliminary and basic means of evangelism. The growth of Christianity was slow in the early years, and opposition was often violent." There were only twenty Christians at the end of NORTHEAST INDIA the first decade (1841-51).16The standard of church membership was high, and the missionaries made no haste in baptizing new converts." Numerical growth began only from the last two decades of the nineteenth century.
The commitments of early Khasi converts are worth men tioning. Some women converts in the matrilineal society lost their rights of inheritance, and some prospective chiefs, such as U Borsing of Cherrapunji, sacrificed their thrones because of their Christian profession." The zeal to evangelize their own people began early and soon developed into the creation of the Home Mission at the end of the nineteenth century. By 1940 as many as twenty-four new churches were planted, with more than 2,500 new converts, through the work of the Home Mis sion." Khasi evangelists contributed greatly in the evangeliza tion of the Khasi-Jaintia hills, but also in cross-cultural evange lism. In the history of Christianity in Mizoram, for instance, the Khasi contribution is noteworthy. Along with the first Welsh missionary, D. E. Jones, was Khasi evangelist Rai Bhajur, who gave up a high-rank government job and good salary to serve in Mizoram at a minimal income."
Nagaland. Various factors, including a promise of "harvest," conflict between some missionaries, and a lack of response from Assamese,led to attention being drawn to the Ao-Nagas, one of the sixteen Naga tribes of present-day Nagaland." The names of
The real pioneer among the Ao-Nagas was Godhula, given the "Christian" name of Rufus Brown.
Edward Winter Clark and his wife, Mary Mead Clark, have been associated with the pioneering endeavor among the Ao-Nagas. The real pioneer among them, however, was Godhula, an Assamese convert who has been referred to as Clark's assistant and who received the "Christian" name Rufus Brown. After learning basic Ao, Godhula proceeded to Ao-Iand without the permission of Clark in October 1871. Suffering threats on his life as well as a brief imprisonment, Godhula managed to get across his message of peace and love of God, whom he called the Bread of Love." After a few other trips, the first group of converts, nine in number, were brought to Clark and were baptized in Novem ber 1872. Clark moved to Ao-Iand in 1876 and started evangeli zation through preaching, schools, and literature work. He had fifteen Assamese assistants, starting with Godhula, in the early evangelization of Ao-Nagas." The early years did not see much conversion, and the Christian life he introduced was not accept able to the succeeding missionaries, who in fact dismissed almost all the members of this early congregation in the course of radically reforming the church.
Motivated by Clark's example, other mission stations were opened among the Angami-Nagas, and for a brief period among the Lotha-Nagas. Although C. D. King, the pioneer missionary among the Angami-Nagas, who started his work in 1879, had the advantage of the British administration's protection and sup port, no visible fruit could be seen immediately. By the end of the nineteenth century, there were almost no Naga Christians out side the Ao tribe. The drastic reformation in the Ao church in 1894 considerably reduced the number of Christians. A later renewal movement occurred through the work of Caleph, a young native convert. Along with his Assamese friend Biney, Caleph led evangelistic preaching tours, which greatly helped the growth of Ao communicant members in the last years of the nineteenth century. In the first half of the twentieth century, another phe nomenal growth came about among the Sema-Nagas. Through what Puthenpurakal calls "a chain of reaction," lay native evan gelists carried on the work of evangelization, leading to what he calls a mass movement among the Semas."
While the growth of churches among the Aos, which began from the first decade of the twentieth century, was gradual, the growth among Semas and Lothas, dating from the 1930s, was impetuous and spontaneous. The hard resistance by Angamis also began to break down from the 1930s. 25 The major growth of Christianity among these tribes, as well as the initiation and growth among other Naga tribes, began after the independence of India in 1947and continued after the missionaries left Nagaland in the early 1950s. The contribution of Naga Christians to the evangelization of Nagaland is enormous. As early as 1898 the missionary report on the Ao-Nagas said, "All our churches are now self-supporting.v" What may be called mass evangelization among the Semas was done mostly by indigenous evangelists. From 98,068 in 1951/ 7 the number of Christians in Nagaland rose to 1,057,940in 1991.
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The Christian percentage of 87.47 in Nagaland is the highest in India. The fact that the major expansion of Christianity took place in the second half of the twentieth century, when all foreign missionaries had left Nagaland, is a clear witness to the role of Naga Christians themselves in the evangelization of their own land.
Mizoram. The pioneer missionaries to Mizoram, J. Herbert Lorrain and F. W. Savidge, belonged to a private missionary agency called the Arthington Aborigines Mission, founded, funded, and directed by Robert Arthington, Jr. 29 The two reached Mizoram in January 1894,where they labored for about three and half years. Because of differences in mission goal with their sponsor, Arthington, Lorrain and Savidge then offered the area to the Welsh Mission, which had earlier planned to adopt the district Roman Catholic Church in Northeast India. Unlike Protestant missions, the Roman Catholic Church in Northeast India has no particular territory of operation. The first missionary society assigned specifically to the region, the Foreign Missionaries of Milan (PIME), came to the region briefly in 1872, but because of a jurisdiction dispute, no tangible work was done. From 1889 the region was reassigned to the German Society of Catholic Educa tion, popularly known as Salvatorians," who began "Catholic missionary work proper" in the region." During the First World War the German Salvatorians were repatriated, and the work was entrusted temporarily to the Belgian Jesuits , until the charge was handed over to Salesians of Don Bosco in 1922. The Salesian Brothers were joined by Salesian Sisters in 1923. 50 While numerical growth of Christians was slow under the Salvatorians, the pace of growth picked up with the Jesuits, and then there was major growth from the first decade of the Salesians' work. Until Indian independence Catholic mission work was confined almost exclusively to present-day Assam and Meghalaya. After independence, however, the Catholic Church experienced spectacular growth in Northeast India. Some new orders joined the effort, strengthening the work together with diocesan clergies. From 70,000 in 1945, the Catholic community grew tenfold to 700,000 in 1990. 51 From the Assam plains and Meghalaya, the Catholic Church soon moved out to Manipur and Nagaland, where it has been enjoying rapid growth.
The Churches' Missionary Activities Today
The popular prayer guidebook Operation World comments en thusiastically about the Mizo people, noting that "Mizo mission aries in India and beyond number over 2,OOO-one of the highest sending statistics in the world."? The Mizos' contribution is unique, but churches in other states of Northeast India have also been making significant contributions to the overall Christian missionary effort. As we have seen, the indigenous peoples have played a crucial role in evangelizing the region. Passion for mission is ingrained in the very lifeblood of the region's Chris tianity, and almost all denominations take the mission task seriously.
The history of Northeast India after independence has been plagued by various political insurrections." With a variety of political demands, a number of insurgent groups have revolted against the government of India. In state after state, foreign missionaries were expelled and banned, under suspicion for having played clandestine roles in these movements. No foreign missionary has been permitted in the region since the early 1970s. This turn of events has challenged, and even compelled, the churches to enhance their indigenous missionary endeavors. The missionary zeal displayed from the beginning received new impetus as concerted missionary efforts arose among the churches after foreign missionaries left the region.
In Mizoram all the mainline Protestant churches have been actively engaged in mission work. From the Presbyterian Church Synod, 968 mission workers have been sent out, including 375 so-called missionaries and 470 "native workers" or "evange lists." They serve in various places and also in partnership with other churches or mission agencies." Together with 182 mission aries under the Home Mission project working inside Mizoram among the non-Mizo (non-Christian) people." the total adds up to 1,150. According to the official church report of the Baptist Church of Mizoram in March 2002, there were 418 mission workers (187 "missionaries" and 231 "native workers" or "evan gelists")." The Evangelical Church of Maraland (formerly Inde pendent Church of Maraland) in the southernmost part of Mizoram has about 60 mission workers of its own, besides a few others in partnership with the Indian Evangelical Mission. Fur thermore, the church has a vibrant counterpart church on the Myanmar side of the border, which has as many as 54 mission workers." The Isua Krista Kohhran Lairam, an independent church that came into being as a result of a split in the Mizoram Baptist Church, also gives its main attention to Myanmar. It has as many as 80 missionaries working mainly in Myanmar, plus a few in Bangladesh and in other parts of India."
Whereas local congregations in Mizoram have traditionally worked closely with the central governing office, the case is different with churches in other parts of the region. Each congre gation in the Khasi Presbyterian Church Synod and the Naga Baptist Church Council, for example, is more or less indepen dent. This fact has a bearing on the collection of information on their mission activities. In the case of the Nagas, the Nagaland Baptist Church Council (NBCC) was formed in 1937, under which the Home Mission Board was created in 1960. 59 The latter was transformed into the Nagaland Missionary Movement (NMM) in 1971 to become the representative missionary body of the NBCC.60 However, many Naga missionaries are not affiliated with NMM, and most congregations engage in mission work independently or as associations of regional or ethnic churches. Hevukhu Achumi, the present director of NMM, estimates that "more than 300 missionaries and 500 to 600 evangelists [native workers]" are at work in the field supported by Baptist churches in Nagaland." Of the more than 300 missionaries, only 56 are missionaries of the NMM; the rest are sent out and supported by local churches and associations. These missionaries are working in various parts of Northeast India and central India, and a few work outside India in such places as China, Nepal, Thailand, Cambodia, Bhutan, and Hong Kong.
In Manipur, churches under the former NEIGM and the Manipur Baptist Convention (a member body of the CBCNEI) have been actively engaged in mission work, especially among the non-Christian Meiteis in Manipur valley, since the early 1960s. In 1980 the Manipur Baptist Convention appointed a full time"evangelistic secretary" to coordinate the churches' mission activities." Although MBC as a body has only 15 mission work ers, church conventions under MBC are making notable contri butions. The mission secretary of the Kuki Baptist Convention, using the Annual ReportofManipur BaptistConvention, 2000-2001, reports that there are as many as 576 mission workers employed by various churches. Of these, 234 belong to churches under the Manipur Baptist Convention. The remaining 342 belong to vari ous independent churches, some of which were the products of the former NEIGM and the Presbyterian Church in Manipur.f
To account for the present mission engagement of the Khasi Jaintia Presbyterian Church is extremely difficult, for the Synod's report gives no information. The church's mission work came to light in a recent interview, however, which revealed that the Synod has sent out 40 cross-cultural missionaries: 9 directly commissioned and supported by the Synod, and the remaining October 2003 31 by local churches and district committees in the Synod. These missionaries are working in various parts of Assam, Uttar Pradesh, and Nepal." The interviewees estimated that not less than 300 other mission workers-mainly supported by presbyteries-are working inside Meghalaya. Thus, we can estimate that about 350 mission workers belong to the Khasi-Jaintia PresbyterianChurch. In addition, the Garo Baptist Church (of the CBCNEI), a mission minded church from its inception, has been making its contribu tions on a relatively smaller scale. Other Protestant churches, some of them indigenous, are also engaging in mission work. At least 70 missionaries are estimated to have come from these other Protestant denominations in Meghalaya.
Arunachal Pradesh has been the leading recipient of mis sionary activities of Northeast Indian Christians. Beginning in the 1960s, but especially in the early 1970s, notable conversion to Arunachal Pradesh has the highest percentage of growth of Christians. 
Concluding Observations
This review of church-mission dynamics in Northeast India leads to a number of observations. First, one is struck by the localized character of mission activity. From the early history of Christianity in the region, sharing the Gospel with one's neigh bors has been a constant. Depending on the strength of Christian ity in each state, priority has always been given first to mission within one's state or territory (i.e., to home mission). When one looks at the overall missionary program, the main recipients of the missionaries' efforts are within the Northeast India region itself. Although states like Manipur, Tripura, and Assam are the major recipients of missions, these states have also sent their own missionaries. The geoethnic characteristics described above also playa role here. Missionary work is directed mainly from the Christian tribal areas in the hills to the non-Christian plains areas. The main exception is the state of Arunachal Pradesh, which is the only tribal hill-state dominated by non-Christian religions.
A second area of interest is the role of Christianity in the modernization, or Westernization, of the tribal people. Colonial rule, Christianity, and education are the main agents of change or modernization of the tribals. The missionaries' contribution in the field of education is significant. They reduced most lan guages to written form, imparted a basic civic sense to the people, and introduced formal education, thereby opening windows of knowledge to the tribal people that have enabled them to interact with the wider world. The missionaries were also given great opportunities. In Mizoram, for instance, the colonial government left the entire educational work in the hands of the missionaries. On their part, however, missionaries gave utmost attention to evangelism, for which ed uca tion was preparatory. In most cases, Protestant missions gave almost exclusive attention to primary education, the main motive being to help people read the Bible.
Finally, an observation on the understanding and practice of mission is in order. A dominant militaristic triumphalism perme ates the sense of mission among the Christians of Northeast India. They have understood mission simply as evangelism, and evangelism mainly as verbal proclamation, and all as a battle for Christ to conquer new lands as an extension of God's kingdom. This emotional spirit of conquest, which suits the mind-set of people who were traditionally warring people, also steers them to adopt an imperialistic mode of mission practice. Thus, the missionary enterprise in Northeast India typically gives little attention to cultural awareness and sensitivity. Conversion and church planting are the dominant goals of the mission enterprise, and all other activities are seen as aids to these ends. The success of missions is measured by the number of baptisms and churches planted. No critical and moral examination or theological reflec tion is allowed to interfere with this missionary enterprise. A wide breach between critical theological thinking and mission practice thus exists, and theological education has yet to make an impact on the various missionary endeavors.
